











































































































































































































































































































































































































































上だという」と記している（EpistolaeS. Francisci Xaverii, Romae 1944-45, 
v. 1., p. 207）。それは後のロドリゲスの9万8千戸とともに巨大にすぎょう
が，人口の誤聞と見ることが出来よう。
4 豊田博士，前掲書， 35頁。
5 田中健夫氏著『中世海外交渉史の研究』 5頁及び『倭震と勘合貿易』 20 23 
頁。
6 長沼氏，前掲書， 104ー 113頁。






10 例えば1561年8月17日堺発ピνラ書簡（Cartasdo Jap§o, Evora 1598, v. 1., 
f. 90). 
11 1日2年堺発ピレラ書簡 (Ibid.,f. 113）ー1564年7月15日都発書簡にも同様の
語がある（f.142).
12 Luis Frois, Die Geschichte Japans, (154与一1578),iiberseM u kommen-
tiert von G Schurhammer u. E. A. Voretzsch, Leipzig 19哩6, s. 59. 
13 1565年8月2日飯盛発ピレラ書簡に堺を「博多のような地と息われぬようにj


































































































































2 中村吉治博士著『中世の農民ー 撲』 78頁参照。


















































































































































































































































Premises to the A wakening of 
the Ego-consciousness in Modern Japan 
By Arimichi Ebisawa 
Many facts stand out when probing mto the historical causes' 
underlying the weaknesses mherent in the for皿ationof the Modern 
Ages of Japan. Prelimmary to the discussion of the development 
and hindrance of the ego consc10usness which constitutes one of the 
important factors underlymg the crooked development of the 
Modern Ages, I have here taken up this subject as seen in the, 
various social phases and religious thought of the Middle Ages of 
Japan. 
1) Feudal land constituted the medium in the lfeudal relationship・ 
between lord and vassal. However，吐ieso-called ‘Bushido’was 
not the sum total of self-sacrifice, devotion and repayment of 
gratitude, as was commonly thought ; but the fact was that the・ 
‘samurai’demanded of their lords the granting of property in 
proportion to their services in war and their ab1hties and strength. 
They even went so far as to acquire property by force Herein lay 
the self-realization and self-assert10n of the ‘samurai '.However 
they were not able to break loose from the feudal hmits as long 
as their goal lay m吐iepursuit of feudal land, for they had to 
further depend upon a stronger feudal power 
2) Then what about the development of the monetary economy 
as a powerful factor making possible the independence from the 
h百世tsof feudal system? The conspicuous development of the 
monetary economy and accumulation of commercial capital was 
promoted mainly by the progress of foreign trade. However in the 
p10ce田 ofthe dissolution of the ‘shoen＇荘園（ Manors〕皿d也e
‘shugo’守護（Governer〕’sestates, their lords embarked upon the 
acqms1tion of commercial profit, so that the formation of the 
merchant class was restricted, turning them into mere parasites. 
dependmg upon feudal power for their survival. Thus I have 
shown how even free trade ports like Sakai堺 andHakata博多
had to be eventually absorbed into the zone of feudalistic control 
3) Next, taking a look mto the peasant insurrection, can we 
202 
・detect there among the masses any signs of mdividual and social 
a、,vakening? We can see the formation of a local self-governing 
・body the ‘jige uke ’地下請 or ‘ ~oson-sei ’郷村制， and also such as 
the ‘Yamashiro-no・kuni’山城国 msurrectionin the latter half of 
the 15th 白 ntury, succeeded in oustmg the feudal power and 
・establishing a republican rule Yet here ag田nwe see that these 
were led by the petty local ‘samurai’and landowner who revolted 
. against the control of owners of‘shoen’or the ‘shugo九theirend 
in view being their detachment as a feudal power from the peasant 
屯lass.
4) Lastly, as against the above, what was the role played by 
"Buddh1stic thought, the unifymg element of society m the Japanese 
'Middle Ages? The ‘Jodo’浄土（Sukh亘vati-lokadhatu〕faithled 
oy Honen法然， Shinran親鷲 andothers, influ回目dthe minds of 
叩 any However, the ‘Amid a’阿弥陀（Amitabha〕asa sav10ur not 
being the absolute God, and plus the fact that the teachings of the 
‘Jodo ’sects were es碍ntiallybased upon the negation of self and 
・this hfe, there was no ground upon which to cultivate the reah-
zation of the modern ego. The ‘Zen ’禅（Dhyana〕sectson the 
other hand, preached the doctrme of absolute self-reliance, demand 
ing solely self attained spiritual enhghtment. Did this then offer 
ground for the formation and realization of the self? On the 
・country，‘Zen ’meant a nihilistic state of severance from this world 
.and the world to come, from both the acknowledgement and 
negation of the self. Further, the fact that the ‘Zen ’priests 
alhed themselves with the rulmg feudalistic power m order to 
・enlarge their sphere of in自uence,proved detrimental to the original 
character of ‘Zen ’．
As seen from the above, there was not an absence of the 
•consciousness and assertion of the self in the Middle Ages of Japan. 
'Yet some vital element was lacking to enable its development. It 
was under such a state of a旺airsthat in the middle of the 16th 
-century, the opemng of the ‘Namban’南蛮 σortuguese)trade and 
:the mtroduction of Christianity turned the tide. 
